In this paper, I contend that Sufism is only preoccupied with initiating new disciples and performing emotive religious rituals. By focusing on Naqshbandi-Haqqani, I argue that Sufi group actively involves in propagating its teaching to the general public. I also argue that Sufi movement actively involves in public campaign, along with other Muslim groups with similar religious outlook, to respond the perceived growing influence of Salafism and political Islamism among Indonesian Muslims. It represents contemporary public face of Sufism and Sufi activism in Indonesia. At the heart of the argument of this chapter is to examine collective efforts to maintain Sunni orthodoxy (Ahlus Sunnah wal Jamaah) as a dominant religious norm, reclaim Sufism as a legitimate voice within Sunni orthodoxy and general Muslim community, oppose to Salafism and political Islamism, and rationalise Sufism to academic community in Indonesia. This chapter will demonstrate that active propagation through the internet plays a significant role in generating new Islamic consciousness with greater appreciation toward Sufi tradition among Indonesian Muslims. Sufism contributes not only to shape public religious discourse/morality, influence consuming patterns of urban upper-middle class Muslims, but also maintain moderate and peaceful Islam in Indonesia.
The Naqshbandi-Haqqani community in Indonesia has been actively involved in translating and publishing Sufi materials since its inception in the late 1990s. Arif Hamdani said that he produced more than 100 translated booklets containing the teachings of Naqshbandi-Haqqani (Hamdani, 2010; Kurniadi, 2010) .
These numerous booklets are mostly short versions of Sheikh Nazim's and Hisham's books and sohbet on the internet which then translated to Indonesian. Print publication covers a wide-range of topics: self-help, Quranic exegesis and Prophetic tradition, Fiqh, millenarian views, and stories of personal mystic or experience. Self-help advice deals with practical ways to address daily problems by way of fasting, reciting certain surah of the Quran, performing dzikir and other supererogatory rituals (amalan sunnah). This advice identifies as the source of all human problems, people's tendency to follow their own egos (nafs). Fighting the demands of the ego therefore is an umbrella topic in most of Naqshbandi-Haqqani's self-help books and online publications. Preoccupation on fighting egos (nafs) leads to cultivation of bad virtues such as arrogance, greed, stinginess, love of the world (hubuddunya), and hypocrisy. To have real inner peace, self-help advice prescribes deliberately initiating every action with a good intention by reciting bismillah (in the name of God), maintaining silent dzikir in every breath one takesale and reciting istighfar (to ask for forgiveness) for any mistakes or sins. This method purposely targets a change in an individual's mindset and behavior so that every action is meaningful as anexpression of total devotion. Self-help advice also touches upon other practical matters such as healing and halal food recipes. In Terapi Alamiah-a book translated and published by Yayasan Haqqani Indonesia in 2008-, Sheikh Nazim identified more than 100 different health problems/diseases that could be cured through natural or herbal treatments.
Some of the best booklets entitled
Smoking is also something that the disciples are strongly encouraged to avoid and is the subject of many self-help books published by Naqshbandi-Haqqani's disciples in Indonesia. In No Smoking: Merokok Akar Semua Masalah, Sheikh Nazim said that smoking leads people astray. They cannot control their own ego's desires and fall into satanic traps. He strongly discouraged smoking, quoting his master's narrative that identified tobacco as a devil's tree which is not worth touching, let alone consuming. In the book, Sheikh Nazim rhetorically said that, "Smoking for a believer is something like letting a small hole to be used by a thief. While you have already closed all doors for committing big sin, it would be meaningless so long as you let the 
B. The Internet and Online Publication of Sufi Materials in Indonesia
The use of the internet for Islamic propagation represents a form of online activism and gives expression to religious identity among the young Indonesian
Muslims (Brauchler, 2003: 123-151; Lim, 2005 followers, and FB group had more than 5000 active members in Indonesia. This number is far less than the actual number of disciples in Indonesia but through oral transmission, social media plays a significant role in transmitting the teachings of the master. In fact, the mailing-list and social media function mainly in updating recent sohbet given by Sheikh Nazim and Hisham Kabbani, disseminating announcements of recent dzikir activities, and delivering short messages from the two masters. They translate Naqshbandi-Haqqani's materials into the vernacular language and are also used to communicate among fellow disciples.
There are also several problems particularly regarding the use of the internet among Naqshbandi-Haqqani's disciples in Indonesia. These had to do with technical problems of accessibility and network coverage, and financing. Most internet users in Indonesia access this service on time-basis and this result in a costly service that not all people can afford. High-speed internet access is o rare due to a lack of IT infrastructure. This poses a problem because high-speed internet access is crucial for videos and audio materials. In terms of network coverage, the internet service is not yet equally available in every region in Indonesia. Even when this service is available, there is still the problem of high cost. As it becomes available in every region and is cheaper to access, the demand for internet services increases.
Of 26 websites/blogs managed by Naqshbandi-Haqqani's disciples in Indonesia, there are only a few which can sustain their presence on the internet. These two websites (http://www.kampungsholawat.net and http://www.caferumijakarta.com), are the most professionally maintained.
Due to these problems, the importance of the internet for disseminating Sufi teaching has to be evaluated through observation of those who have access to it and how they respond to online messages in offline situations. People certainly respond differently to the various messages. These different responses have to do with language, cultural understanding, and accessibility problems. In terms of language, the use of Arabic and English is obviously a big problem because not all of the disciples are fluent in these languages. Even if they regularly access the websites, they still need a translation service, which is not always available. Closely related to these language problems, there is also a question of cultural understanding. Most
Sufi messages from Sheikh Nazim Haqqani and Hisham Kabbani are addressed particularly to Western audience. All embracing messages and a preoccupation with the New Age spirits of cultivating love and energy sometimes fail to resonate with an Indonesian audience who are already orthodox Muslims. This, in turn, often leads to unnecessary religious controversies and polemics.
C. Sufi's e-Jihad and Its Political Significance
Bunt (2003) 
D. E-Sufism and Controversies
Though online publication has a significant role in facilitating massive dissemination of Sufi teachings and ritual, it also has their weaknesses. In many cases, the internet-mediated publication contains misunderstandings of metaphoric/symbolic language, simplification, and technical translating errors.
Many blogs affiliated to Naqshbandi-Haqqani are criticized for their translating errors. As a consequence, instead of promoting a valid Sufi teaching to general audience, online resources often loses the real meaning and message and the sociocultural contexts of the original texts.
The adoption of the internet is surely not as smooth as seem to be because it is not always generating a comfortable situation to present Sufi materials so openly to the public especially for those who are not initiated yet. Using the internet as preaching and guiding media has a consequence that a Sufi movement has to adapt to be open in revealing all its teachings which are previously perhaps kept as a secret or just shared to the most advance level of student. The 'publication of the secret' as suggested by Ernst, about Nur Muhammad (Muhammad's light), unseen worlds, miraculous power and so forth on the website could possibly lead to accusation that Sufi holds belief of heresy.
There are also several technical problems pertained to the use of the internet among Naqshbandi-Haqqani's disciples in Indonesia. These had to do with problems of accessibility, network coverage, and financing. Most the internet-users in Indonesia access this service on time-basis and this result in a costly service that not all people can afford. High-speed internet access is o rare due to a lack of IT infrastructure. This poses a problem because high-speed internet access is crucial for videos and audio materials. In terms of network coverage, the internet service
is not yet equally available in every region in Indonesia. Even when this service is available, there is still the problem of high cost. As it becomes available in every region and is cheaper to access, the demand for internet services increases. Of 26 websites/blogs managed by Naqshbandi-Haqqani's disciples in Indonesia, there are only a few which can sustain their presence on the internet.
Due to these problems, the importance of the internet for disseminating Sufi teaching has to be evaluated through observation of those who have access to it and how they respond to online messages in offline situations. People certainly respond differently to the various messages. These different responses have to do with language, cultural understanding, and accessibility problems. In terms of language, the use of Arabic and English is obviously a big problem because not all of the disciples are fluent in these languages. Even if they regularly access the websites, they still need a translation service, which is not always available.
Closely related to these language problems, there is also a question of cultural understanding. Most Sufi messages from Sheikh Nazim Haqqani and Hisham
Kabbani are addressed particularly to Western audience. All embracing messages and a preoccupation with the New Age spirits of cultivating love and energy sometimes fail to resonate with an Indonesian audience who are already orthodox
Muslims. This, in turn, often leads to unnecessary religious controversies and polemics.
E. Conclusion
Indonesia has been recognised as the largest Muslim country in the world but process in which Islam has been increasingly important to determine public morality and discourse in Indonesia (Casanova, 1994; 2003: 111; 2008: 101) .
